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Introduction
Rabindranath Tagore (1862-1941), one of the most prominent figures of Indian renaissance was a combination of a great poet, a novelist, a short story writer, a dramatist, an essayist, a painter, a composer of songs, a philosopher, a humanist and an internationalist. He believed in cultural synthesis and was critical of the western notion of nation and nationalism. Though Tagore never wanted to be labeled as a theologian or a philosopher and was happier to be known as a poet, never-the-less, his literary works whether it was his songs or poems or his novels, they became the spirit for regeneration of the people living under the British colonial domination. His notion of Universal Man and One World truly makes him a thinker of all times. This paper would be a tribute to Rabindranath Tagore on his 150th birth anniversary. The focus of this paper will be on Tagore’s views about nationalism and internationalism. 

Tagore’s Idea of Nationalism
It is an arduous task for any scholar to find out a clear projection of the political ideas of Tagore. But contemporary politics did have an impact on his thought and repressive measures of the Imperialist power did evoke protest from him. The Sedition Bill of 1898 and arrest of Tilak, the Partition of Bengal (1905) and brutal suppression of the freedom movement aroused his discontent against the Imperial Government. The swadeshi movement and rakhi bandhan show his support for self reliance and creation of sense of unity. In 1904 he read an address on Swadesh Samaj and in 1905 after the partition of Bengal he said, “we have to non-coopearate with its [British] administration and establish self- or home- rule in the remote rural areas, the nation’s heart.” He composed a number of songs to arouse the feeling of love for one’s motherland. His patriotic zeal is reflected in the songs like:

“bidhir badhan katbe tumi emon shaktimaan—

      tumi ki    emni shaktiman!

Amader bhangagara tomar haate emon abhiman---

       Tomader  emni abhiman”

Same reflection can be found in songs like—

[1] “oder bandhan jatai shakto habe tatoi bandhan tutbe,

        moder    tataoi bandhan tutbe ׀”
[2] “amra milechi aaj mayer daake ׀
Gharer hoye porer moton bhai chere bhai kadin thake? ׀”
[3]amai bolo na gahite bolo na ׀
e ki shudhu hasi khela, promoder mela, shudhu michekatha cholona? ׀”
[4] “sarthak janam amar janmechi ei deshe ׀
 sarthak janam, ma go, tomai bhalobeshe ׀׀”
The song which gave momentum to the swadeshi movement was his seminal creation—
“banglar mati, banglar jol,   banglar bayu, banglar phal—

punya houk, punya houk,punya houk he bhagoban ׀׀”
Songs of the same genre were –

      “amar sonar bangle, aami tomai bhalobasi  ׀
Chirodin tomar aakash, tomar batash, ogo aamar prane bajai banshi ׀׀” (later this song was adopted as the national anthem of Bangladesh)
And “aaji bangladesher hriday hote  kakhan aponi


Tumi ei   aparup rupe bahir   hole janani!”

He even composed the song which became much popular and later was adopted as our national anthem “Janaganamana—adhinayak jayo he bharatbhagyabidhata!”
In his collection of poems entitled                     Naibedya, he propounded his ideas about the love for one’s motherland.
“Chitto jetha bhoi shnyo, uchho jeta shir

jyan jetha mukto, jetha griher prachir

apan prangan tole dibas sharbari,

basudhare rakhe nai khando khudro kari,

…………………………………………..

bharater sei swarge kar jagarito”  (No.72 Naibedya)
The poet’s invocation to the Divinity for his country’s redemption in Gitanjali is this same memorable poem. It reads:
 “where the mind is without fear and the head is held high / where

knowledge is free: / where the world has not been broken up into fragments by narrow domestic

walls;/ where words come out from the depth of truth;/where tireless striving stretches its arms

towards perfection:/where the clear stream of reason has not lost its way into the dreary desert

sand of dead habit;/where the mind is led forward by thee into ever-widening thought and

action-/into that heaven of freedom, my Father, let my country awake”.

As is evident from the foregoing discussion, Tagore was drawn to the nationalist movement. He gave lectures, composed songs with patriotic zeal. He also presided over the Bengal Provincial Conference at Pabna in 1908 and pleaded for Hindu-Muslim unity and developing village cooperatives, small-scale industries and rural development schemes. In 1916 he was conferred upon with knighthood but due to the Jallianwala Bagh tragedy, he renounced it. The Jallianwala Bagh massacre had stupefied the Indians and forced the poet to write to the Viceroy Lord Chelmsford that “I for my part wish to stand shorn of all special all special distinctions by the side of those of my country men who for their so-called insignificance are liable to suffer a degradation not fit for human being.”
 But later Tagore was totally dissatisfied with the way politics was unfurling in India and therefore, he refused to join the future movements for independence. Tagore could not accept the violence part of the nationalist movements because of the excessiveness of the nationalist leaders and their tendency to abuse the movements for personal gains. He said,” My mind refused to respond to the cheap intoxication of the political movements of those days, devoid as they seemed of all strength of national consciousness, with their complete ignorance of the country, their supreme indifference to real service of the motherland. I was tormented by a furious impatience, an intolerable dissatisfaction with myself and all around me.”
 Thus he refrained from participating in any future movement though he extended moral support to Gandhiji’s fast unto death as a protest against the Communal award of 1932. 
In his novels like Ghare Baire (The Home and the World)) and Char Adhyay (Four Chapters), he expressed his apathy for the chauvinistic excesses in the name of patriotism. This is echoed by Atin, the protagonist of Tagore’s short novel Char Adhay, when he says:
 “that the life of the country can be saved by killing its soul, is the most monstrously false doctrine that nationalists all over the world are bellowing forth stridently”. 3
This spirit of humanism also finds expression in Ghare Baire. The entire plot of the novel is set against the backdrop of the swadeshi (home rule) movement in Bengal, following its sudden and arbitrary partition by the then British viceroy in India, Lord Curzon, in 1905. Ghare Baire was published in Bengali in 1915. Later, it was translated and published in English by the author’s nephew, Surendranath Tagore in 1919.
Swadeshi was a nationalist movement which was meant to boycott British goods and buy homemade products, so that the British would suffer economically while the local industries will develop, with less competition from imported goods. But what was conceived as a non-violent non-cooperation movement soon turned out to be violent and owing to the heavy handed policies of the government, and willful meddling by self-seeking and sinister bhadroloks. Against such backdrop, Tagore felt mortified by the extremes being carried out by many of the nationalist leaders in the name of patriotism and national movements followed by traumatizing of innocent people for their indifference to the cause. Thus, when Khudiram Bose, a radical youth hurled a bomb in 1908, killing two innocent British civilians, Tagore decided not to participate in the movement any more, nor associate with a nationalist uprising again. His response came, instead, in the form of his novel Ghare Baire (The Home and the World), seven years later. 

The message that Tagore wants to give to the world through his seminal works like Ghare Baire and Char Adhyay is that the narrow nationalistic sentiment must be overcome by a much larger ideology of love, creation and global human fellowship. Love and fellowship, like commodities, do not have to stop at a geographical border, and in spite of the ostensible spatial demarcation between the home and the world, the two remain fundamentally united as integral aspects of one organic whole. 

Nikhil in Ghare Baire expresses a similar global sentiment throughout the novel which is quite opposite to that of Sandip-the two central male characters of this novel. Sandip arbitrarily equates god with nation, while Nikhil establishes how it is imperative to bring together the entire human community to find god, and how the cult of nationalism, through a cultivation of national egoism and chauvinism, only thwarts that purpose:
 










4 
[Sandip] “I truly believe my country to be my God. I worship Humanity. God manifests Himself in man and in his country.” 
[Nikhil] “If that is what you really believe, there should be no difference for you between man and man, and so between country and country.” 
[Sandip] “Quite true. But my powers are limited, so my worship of Humanity is continued in the worship of my country.” 
[Nikhil] “I have nothing against your worship as such, but how is it you propose to conduct your worship of God by hating other countries in which He is equally manifest?” 4   

Tagore’s conviction against nationalism which he thought to be at the root of certain major international problems had been expressed by him during his tour to Japan and USA during 1916-1917. His lectures/essays on nationalism during these tours are contained in a volume entitled Nationalism.
From these texts of lectures it becomes evident that Tagore was a critique of Nationalism. Nation and States are at the central to any thought on nationalism. However, Tagore finds them of an alien origin and not Indian and mostly emanating in the West. To him the state was an organization of power and the concept of Nation State is the greatest evil as it trades on the “feebleness of the rest of the world.’ It aims at success and not goodness. It amounts to collective selfishness at the cost of morality.
Nationalism is not equal to patriotism. Patriotism is supreme love for one’s motherland, its cultural heritage, tradition and its people. He was restless for the “injustice and insult heaped upon my motherland.” He in his songs urged to strengthen the spirits of his countrymen. 
If patriotism is a noble virtue, nation worship is not aggressive. But if patriotism causes conflict, racial bitterness, religious bigotry and political discord then it becomes aggressive and Tagore conceives this kind of nationalism as “a great menace.” 
Tagore while addressing the question what is a Nation states, “A nation, in the sense of the political and economic union of a people, is that aspect which a whole population assumes when organized for a mechanical purpose….It has also a political side, but this is only for a special purpose. It is for self preservation. It is merely the side of power, not of human ideals… when the help of science and the perfecting of organization this power begins to grow& brings  harvests of wealth, then it crosses its boundaries with amazing rapidity. For then it goads all its neighbouring societies with greed of material prosperity…”

He further explains, “When this organization of politics and commerce, whose other name is the Nation, becomes all-powerful at the cost of the harmony of higher social life, then it is an evil day for humanity.” 
Tagore reveals that “The truth is that the spirit of conflict and conquest is at the origin & in the centre of western nationalism; its basis is not social cooperation. It has evolved a perfect organization of power, but not spiritual idealism.” 5 
He feels that “so long as nations are rampant in this world we have not the option freely to develop our higher humanity.” 5 This is because “The ideal of social man is selflessness but the ideal of the Nation, like that of the professional man is selfishness.” 6
In several of his poems in                    Naibedya he has been critical about the Anglo-Boer Wars (1880-1881 & 1899-1902) and the imperialist designs of the British imperial power which to him was crushing the very spirit of humanity. This has been reflected in his poem: 
“Shatabdir surjo aaji raktamegh majhe

asto gelo—hingshar utsabe aaji baje

astre astre moroner unmad ragini

bhoyankori ׀…” (No.64 Naibedya)
As to subjugation of India by the British he said, ‘It is not the question of British government, but of government by the Nation—the Nation which is the organized self-interest of a whole people, where it is least human and least spiritual.”
It is the advocates of Nation State and Nationalism who create barriers between societies. He said, “the basis of Hindu Civilization is society, the basis of European Civilization is the State. Man can attain greatness either thru society or through the State. But if we ever think that to build up the Nation after European pattern is the only way open and the only aim of humanity, we shall be wrong.”7
Tagore appreciated the scientific curiosity of the West and their love for ideals of liberty and law but he was penchantly against the organized rapacity practiced by the West in the name of nationalism which was a threat to the Orient. He wrote:

“The political civilization which has sprung up from the soul of Europe and is overrunning the whole world, like some prolific weed, is based upon exclusiveness. It is always watchful to keep aliens at bay or to exterminate them…never such a sight of fearful and hopeless voracity, such wholesale feeding of nation upon nation…This political civilization is scientific but not human ...The lamp of ancient Greece is extinct in the land where it was first lighted; the power of Rome lies dead and buried under the ruins of its vast empire. But the civilization, whose basis is society and the spiritual ideal of man, is still a living thing in China and India. Though it may look feeble and small, judged by the standard of the mechanical power of modern days, yet like small seeds it still contains life and will sprout and grow, and spread its beneficent branches, producing flowers and fruits when time comes and showers of grace descend upon it from heaven.” 8
He prays, “Let our life be simple in its outer aspect and rich in its inner gain. Let our civilization take its firm stand upon its basis of social co-operation & not upon that of economic exploitation and conflict.” 9
“….And we can still cherish the hope that, when power becomes ashamed to occupy its throne and is ready to make way for love, when the morning comes for cleansing the blood-stained steps of the Nation along the highroad of humanity, we shall be called upon to bring our own vessel of sacred water—the water of worship—to sweeten the history of man into purity, and with its sprinkling make the trampled dust of the centuries blessed with fruitfulness.”10  Thus he writes in Naibedya:
“swarther samapti apoghate ׀…

eker spardhare kabhu nahi dey sthan

dirghokal nikhiler birat bidhan ׀…  (No.65, Naibedya)
Tagore on Internationalim

For Tagore as far as internationalism is concerned, it stands at cross-roads with nationalism. Pervert and aggressive nationalism gives rise to antagonistic relations among nations. But Internationalism transcends the limits of the state and nation and seeks the welfare of mankind. There should be limits to sovereignty but not at the cost of national identity. Matters of common concern of the states should be guided by the ideals of “harmony and cooperation between different peoples of the earth beyond the  parochuial national interests. A spirit of interdependence and brotherhood has to be inculcated keeping in mind that “an unfettered will in any state is fatal to the peace of other states.”

Tagore wrote, “From now onward, any nation which takes an isolated view of its country will run counter to the Spirit of the New Age, and knows no peace. From now onward, the anxiety that each country has for its own safety must embrace the welfare of the world.”

Basic requirement to change exclusive nationalism into internationalism is the change in psychology of man. For the transformation of Material Man into Spiritual Man and therefore Tagore preached spiritual humanism -----Transcendental humanism. In his Religion of Man, he wrote, “Just as our eyesight enables us to include the individual fact of ourselves in the surrounding view, our imagination makes us intensely conscious of a life we must live which transcends the individual life and contradicts the biological meaning of the instinct of self-preservation. It works at the surplus, and extending beyond the reservation plots of our daily life, builds there the guest chambers of priceless value to offer hospitality to the world –spirit of Man.” 
“Every true freedom that we may attain in any direction broadens our path of self-realization, which is in superseding the self” 
“Man in his mission to create himself, tries to develop in his mind an image of his truth according to an idea which he believes to universal, and is sure that may expression given to it will persist thru all time. This mentality is absolutely superfluous for biological existence…”  But the “positive aspect of the infinite is in advaitam, in an absolute unity…It is not the magnitude of extension but an intense quality of harmony which evokes in us the positive sense of the infinite in our joy, in our love. For advaitam is anandam; the infinite One is infinite Love… This truth of realization is not in space, it can only be realized in one’s own inner spirit.”11 
“From individual body to community, from community to universe, from universe to Infinity—this is the soul’s normal progress.” 
The four stages of life are the “fourfold way of life in India” and it “attunes man to the grand harmony of the universal, leaving no room for untrained desires of a rampant individualism to pursue their destructive career unchecked, but leading them on to their ultimate modulation in the Supreme.”12 This was Tagore’s embodiment of the Universal Man.
He knew that the spiritual Man would have difficulties to emerge but he also had hope in his ultimate victory. In a letter to C.F.Andrews. he wrote, “The Spiritual Man has been struggling for its emergence into perfection, and every true cry of freedom is for his emancipation. Erecting barricades of fierce separateness, in the name of national necessity is offering hindrance to it. Therefore, in the long run it is building a prison for the nation itself. For the only path of deliverance for nations is in the ideal of humanity.”

In his celebrated novel of the twentieth century Gora (Fair Faced), the central character Gora, faces such struggle and a tremendous identity crisis but in the end is able to transcend the narrow religious identities and is able to emerge with a new identity which is akin to the ideal of humanity and he tells Paresh babu at the end of the novel:
13
“Make me your disciple. Today give me the mantram of that Deity who belongs to all, A Hindu, Mussalman, Christian and Brahmo alike – the doors to whose temple are never closed to any castw whatsoever – He who is not merely the God of Hindus, but who is the God of India herself!” 13 
Then when he goes to his foster mother Anandamoyee and falls at her feet, he tells her:
14 
“Mother, you are my mother! The mother whom I have been wandering about in search of was all the time sitting in my room at home. You have no caste, you make no distinctions, and have no hatred – you are the only image of our welfare! It is you who are India.” 14 

Once such realization dawns upon an individual then he would feel “that the truth of his personality had both its relationship and its perfection in an endless world of humanity.”15
In an address at Oxford on 25 May, 1930, Tagore said, “Let us keep our faith firm in the objectivity of the source of our spiritual ideal of unity, though it cannot be proved by any mathematical logic. Let us proclaim in our conduct that it has already been given to us to be realized, like a song which has only to be mastered and sung, like the morning which has only to be welcomed by raising the screens, opening the doors.”16 
Conclusion
Tagore was an advocate of humanistic internationatioalism which is reflected in the motto of Viswa-Bharati “Where the World makes home in a single nest.” His life was a sustained search for a universal form of religious expression, rooted in the spirit of Indian tradition. Thus he may be anti-nationalitarian but he is highly patriotic and professed internationalism rather than nationalism. We can clearly conclude by saying that “Rabindranath Tagore has given to our nationalism the outlook of internationalism.” 
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